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TO THE 


READ E R. 


Thong ht it proper to inform the 
Reader, that the following Diſ- 
courſes are the Effect of a long 
Converſation, and a continued 
Diſpute, betwixt two Friends: 
The Author of the Firſt and Laſt is a Be- 
liever of Revealed Religion, as is ſeen 
throughout my Arguments; and if I ſeem 
too dogmatical in my Aſſertions, I am very 
ready to bring ſufficient Proofs from Scrip- 
ture to enforce what I ſay, if required; 
and I am very willing to ſtand or fall by 
the Truth of that which ts the Foundation 
of my Principles. 
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By proving that Sin is not an Infirmity to þ 
all Men; with God's Juſtice thereim. \ 
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S IR, þ 

— S it was impoſſible for Man to 

W have been created in a lawleſs 
Condition, it may be objected, 9 

That Adam could not have an 3 
equal Power to ſtand or fall. 1 


Anſwer, Altho' Adam was crea- 


—ſted under the Law, yet God 1 
(having the Prerogative of that Law) ſuffered 10 
Sin to take hold of him; the Effect of which 
'F Was Death; of which Death, Sin being the N 
Cauſe, and Death the Effect of that Caule, it 7 
Will be convenient to know on what Part of 

\, Adam 


dut nevertheleſs it is Sin. So we find it woul 


mn (6) 


„Adam Death ſeized ;* whether on Body of 


Soul. 


eame under the Tranſgreſſion Sin, came under 
the Effect Death; fo if the Charge was to 


the Body only, the Body only could be ſubject 


to Sin, and not the Soul; but the Soul cannot 
be made ſinful by the Body, but the Body can 


by the Soul. Admit a Similitude: A Man 


may unwillingly kill another wich his Body, 


and never have intended it within his Soul; ſo 


free from Sin. His Soul likewiſe may deſign 2 
Thing, and his Body never put it in Execution; 
have been impollible for Adam to have fined 
without his Soul, as it would for his Soul to have 
been made ſinful by his Body. But to conſi- 
der the Command, ſaid God, In the Day thou 
eateſt thereof thou ſhalt ſurely die; which implics 
Execution ; fo we may as well ſay, he did not 
eat, as to ſay he did not die. What therefore 
could receive the Command but Life? And 
what could die but Life? For the Body was 
made ſinful by the Soul, and not the Soul by 
the Body; for thou ſhalt, has Relation not to 
the Body, (being nought of it ſelf but a dead 
Lump, withour the Soul, i. e. Life) but to that 
by which the Body lives, the Soul; and the 
Soul that fins ſhall die. The Reſult of all be- 
ing this: That which in Innocence was im- 
mortal, became mortal through Tranſgreſ- 


, ſion; therefore, ſince the Fall of Adam, all Souls 


are mortal, and muſt die before they can a+ 
gain be immortaliz d. I have gone thus far, 


only to ſatisfy you that the Soul is become 


mortal only by Sin, and fo loft, and thereby 


made Capable of Redemption ; but if Adam's 
immortal 
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An mortal Soul (that is, whilſt innocent) had 
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his own Divinity, and to ao other Creaturc. 


not been ſtained with Sin, it cou'd not have 
become mortal; and conſequently, then there 
would have been no occaſion for Redemption; 
for nothing can be redeem'd but what is loſt; 
and if Adam's Soul had never been ſtain'd with 
Sin, it never had fell; and if never fallen, it ne- 


ver had been made mortal; and if never mor- 


tal, never loſt; and if never loſt, what Neceſ- 
ſity for Redemption? But why talk I of a Re- 
demption? Seeing you are ignorant thereof, 
as by Conſequence you muſt, being ãgnorant 
of your Fall, not knowing whether you are 
fallen in Part, or in Whole. In order to en- 
lighten you therein, let me make this Digreſ- 
ſion. You believe there is no created Being 
but what God is the Cauſe of; and from 
thence you found this Argument, that God 
will not eternally puniſh what he himſelf is the 
Cauſe of; in which you greatly err, as ſhall be 
made manifeſt hereafter. 

God might create a Being which might be 
the Origin of Sin ; and yet that Sin nor pro- 
ceed from God, for from him can proceed no 
impure Thing. A Man (if earthly Things 


may ſerve for Similitude) upright in all his 


Ways, may beget a Son that greatly degene- 
rates from him, yet his Sins not imputed to the 
Father as the Author of them. In order to 


= -accompliſh my main Deſign, I ſhall make a 


Tranſition to treat of Light and Darkneſs, both 
of which were from Eternity, and in both of 


which conſiſted Life and Death; of the latter 


was produc'd Sin and Death ; from the former 
God created Man, on whom he beſtowed part 
of his Divine Nature, without diminiſhing 
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In the Creation of Angels, (which were fixſt) 
by his powerful Word alone, from that dark 
Chaos, aroſe an innumerable Company, 
whoſe Bodies were all ſpiritual, with Souls ra- 
tional; and tho' the Image of God, yet dif- 
ferent were their Natures; and they were all 
created under one Law; which was all due 
Obedience to their Creator, whilſt upheld in 
their created Purity. 

(There being no Law to bind a Prerogative 
Power from executing his Will upon his Crea- 
tures, whereby his Glory might be maniteſted 
in his free elected Love to his own Nature that 
fell in Adam, and his eternal Damnation to 
that Nature which fell in the Angel:) Our 
moſt glorious God, wiſe Creator, thought fit 
(that nothing might impede his Glory) to 
create Man of his own Nature, and leave him 
to himſelf ; and on the other Side, to withdraw 


himielt from one of thoſe Angels he had creat- 


ed, of that Root of Death, Hell and Darkneſs, 
which was from Eternity in his Sight; that 
he thereby (being left to himſelf) might be 
deſervedly throun upon this Earth, to pro- 
duce Deſire in Eve, and Eve in Adam, that a 
Generation might be produced from that Seed 
in Adam, which was of the Divine Nature of 


. God ; to oppoſe that Seed, of the Serpent, or 


fallen Angel, who diſſolv'd himſelf into Seed 
by a ſecrer Tranſmutation into the Body of 
Eve, on purpoſe to bring forth an innumera- * 
ble Generation of curſed Men and Women; 
ſo that tis ſufficiently apparent, as there was a 
Root of Light, and Life from Eternity, there 
was alſo a Root of Death and Darkneſs from 
Eternity: Which Darkneſs, (that is, dark Mat- 
ter,) tho” without Form, was capable of being 
5 brought 
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— 
brought into Form by the Supreme Being; who, 
had he not known his Ability to create both 


Man and Angels of different Natures, without 
diminiſhing ought of his Divine Eſſence, would 


would have been infinite Gods, and not finite 

Creatures, and thereby would he have added a 

Ez Veil inſtead of a Luſtre to his Glory. 

But our God (being a God of Order, and 
not of Confuſion) withdrew his upholding 
Power from one only of thoſe Angels: For, had 
he withdrawn himſelf from all, they would all 
likewiſe have become Serpent-Devils ; but as 
he decreed but one to fall, he decreed like- 
wiſe that he ſhould have the greateſt Share ot 
that Serpentine Reaſon. Being then left to 
himſelf, he took upon him an uſurping Pride, 
inſpiring Thoughts of Rebellion againſt his 

God, and thereby incurred upon himſelf eter - 
nal Damnation as a Puniſhment ; and in order 
thereto, (it not being fit to puniſh him in that 
Spixitual Condition) his Creator throws him 
down upon this Earth like Lightning, and ſuffers 
him to overcome his Creatures that wee 
created of the Divine Nature of God in Soul, and 
in the Image of God, but uncapable of them- 
ſelves to ſtand unleſs upheld by their Creator. 

Here you ſind two Seeds, the Seed of God, 
(which proceeded from God) and the Seed of 
7 ö the Devil, one created of this World, and the 
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other of another World; both which were left 

to themſclves to unite their Spirits and Bodies 
together, for the Productioa of a' Two-fold 
Generation, according to the Activeneſs and 
= Palliveneſs of the two Seeds; one cf which 
being of God's Nature Divine, impoſlible to 
de damn'd; therefore, conſequently muſt be 
I re- 


3 


not have created them at all; for thereby theß 
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redeem d; the other being of a Diabolical Na- 


tare, therefore not liable to Redemption. 

But you may ſay, except I make manifeſt 
who theſe Devils in Fleſh are, (that is, who 
are of the Devil's Seed,) I might as well have 
ſaid nothing. But in order thereto, that I 
might convince you, I ſhall clearly prove 
that all thoſe Sayings in Scripture, that have 
Relation to two Worlds, are diſtinguiſhed by 
the Seed of the Woman, and the Seed of the 
Serpent ; and that all thoſe Sayings of Chriſt, 
to the Seed of the Serpent, alluded to his not 
coming to them: and thoſe that Chriſt came 
not unto, cannot be fav'd. But (that 1 might 


fer you in a clear Light) I do affirm that God 
came to fave the Seed of the Woman only, for 


the Seed of the Woman only was loſt; and 


God took not upon him the Nature of Angels, 


bur the Seed of Abraham : he took not. upon 


him the Nature of Angels fall'n to redeem, 


but the Seed of Abraham only; this being loſt 
only, this only can be redeem'd. But the 
Seed of the Serpent being never really loſt in 
themſelves, ſhall never truly be found by an- 
other. But all that fell in Adam, ſhall be made 


alive in Chriſt; that is, all the Seed of Adam, 


it being the Divine Nature of God, being loſt, 
ſhall not only be made alive, bur ſhall live 
eternally with him. On the contrary; all 


that fell in the Serpent, ſhall be made alive in 
the Serpent, being of his Seed; and not only 


made alive, but ſhall ſhall live eternally with * 


him on this Earth; where they ſhall be rais'd to 
continue from the Preſence of God, Elect Men, 


and Angels, bewailing their outcaſt Condition 


unto all Eternity, as a Maniteſtation of God's | | 
Power, in his eternal Hatred and Juſtice, in 


Repro- 


Na. 
lifeſt 


Generations. 


"Y (it) 
Repfobation, and as a Manifeſtation of his 


eternal Love and Mercy in Election. 
For had not God created two Veſſels, one 


for eternal Salvation, and the other for eter- 


nal Damnation, his Glory had not been 
known. - For God and Devil, Heaven and 
Hell, Light and Darkneſs, were never in 
Union; neither in their Root, nor Fruit. 
Obſerve, becauſe they were of diſtin Na- 
tures from Eternity, whatſoever vain Men im- 
magine. For God having Power over the 
Seed of the Devil, brought it into Form; 


whom for his rebelling in Heaven, God 


threw down upon this Earth ; and ſuffered 
him to overcome his own Seed, the Seed of 
the Woman, by tranſcemuting himſelf in 
her Womb, and cloathing himſelf with Fleſh, 
that he might looſe the Knowledge of his for- 
mer Condition. But altho' he loſt the Know- 
ledge of his Condition, the Form of his Per- 
fon was not altered, but the Glory of it only. 
Cain was that fallen Angel, cloathed with Mor- 
tality; he being the firſt Devil in Fleſh ; and 
of his Seed have many Thouſand Men and 
Women proceeded; which are through Ge- 
neration, produced by an unknown predomi- 
nating. Power, by our molt glorious God's 
Decree. For Cain, through his natural Con- 
ception, had Part of the Woman's Seed in him; 


but his own Seed predominating in his Con- 


ception, manifeſted him a Devil. Abel like- 
wife, through his natural Conception, had 
Part of the Sced of the Serpent in him; but the 
Seed of the Woman (the divine Nature of God) 
predominating in his Conception, made him 
of the Seed of Adam. $0 of all paſt and future 
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well as his Mercy ador'd : For who can charge 
God with Injuſtice for damning that Seed, 
which (if in Power) wonld have damned 
God? If Eſau (who had as great Reaſon as 
any Man, becauſe he had a righteous Father 
and a righteous Morher, and the firſt born of 
his Mother's Womb) ſhould have ſaid, Why 
haſt thou made me thus (that is, if poſſible he 
could have known) for Eternal Damnation, 
and before I had done either Good or Evil in 
thy Sight ? In this where is thy Juſtice ? I ſay, 
the Anſwer of God would have been to this or 
the like Effe&t ; Eſau, Thou knoweſt not what 
you were before I brought thee into Being: 
What therefore, if after the Enjoyment not 
only of Riches, but all the Pleaſures of this 
World, I keep you under a living Death, and 
dying Life to all Eternity, what is that to 
thee 2 Deliver thy ſelf if you can. I ſay, 
{ince the Devil is nor capable to gain his Point 
by waging War with God, he muſt be 
damn'd by God: and his ſecond Act ſhall be 
a Witneſs in his Conſcience of God's Juſtice in 
it. Who ſhall call God to an Account? Not 
the Devil nor his Seed, for they are juſtly 


damn'd; not Adam nor his Seed, for they 


being overcome by Sin, were redeem'd by 
Chriſt, and not of their own Wills, but altoge- 
ther through the Mercy of God, which ex- 
tendeth only to his own Sced fallen, which 
never actually rebell'd againſt their God; for 
Sin was charged to them only as an Infirmity, 
and ſo they only redeem'd : For God ſuffered 
that Infirmity to come upon them, that by be- 
ing redeem'd from the Effects of it, they may 
Juſtly return all Thanks and Praiſes to God 
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Herein is the Juſtice of God cleared; as 
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their Redeemer; for their unſpeakable Bliſs, in 
remaining eternally with him in his Kingdom 
of unlimited Glory. 

Sin to be an Inſirmity to the Serpent's Seed 
cannot be proved, for their Root was one di- 
ſtinct Original Quality before it was brought 
into Form by another; and when brought in- 
to Form by God, Sin was not unto them an 
Infirmity ; for Sin being their Original Qua- 


lity they had it not from another: But their 
Infirmity is this, their not having Power to 


hinder their Fall, ſo not damn'd for an Infir- 
mity, but an Act of Sin, altho' they thought 
they had Power to withſtand it. So their want 
of a Power to withſtand it was their Infirmity ; 


for had they had Power to withſtand it, they 


had never fell, then never have been damn'd 


for their Fall was thro' an Act of Sin, fo that 


Act not an Infirmity, but the want of a Power 
to withſtand it; they thinking they kad this 
Power within them, and not having it, are 
# juſtly damn'd for not making uſe of ir accord- 
ing to their Will. This their Will therefore 
Vill be that Wicneſs of their juſt Damnation, 
but yet not the real Cauſe of it: As obſerve, the 


„ 


Seed of the Serpent being of fuch a Nature, 
that of itſelf it conſiſted of all Impurities, fo 
as is the Root, ſo is the Fruit; for a bad Tree 
cannot bring forth good Fruit, neither can a 
good Tree bring forth evil Frait ; fo the Tree 
is known by its Fruit; fo like wiſe the Root of 
the Serpent, being bad in its Origin, or a Root 
ot all manner of Evil, when brought into 


Form, whereby it might be capable of Act. 


As witneſs that fallen Angel which was 


. thrown down for his Rebellion, whole rebel. 
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lous Thoughts could not proceed from God, N 


being of a contrary Nature; ſo the Act was no 
Infirmity to him, but ſprung from his original 
ſinful Nature; for his Inſirmity was want of a 


Power to withſtand his Rebellion, or that God 


would not uphold him in his created Purity ; # 


and this his Infirmity was God's Prerogative, 
in creating him for his own Glory, altho' to 
eternal Damnation, and he could no ways a- 
void it. So his Infirmity (as before hinted) 
was not his Act, altho' the real Cauſe of it; 
for his Nature being contrary to God's, was 
the reaſon God damn'd him for acting, ſo that 
Act nor an Infirmity; therefore was he not 
damn'd for an Infirmity : For Sin is an Infir- 
mity to the Seed of Adam only; fo the Seed 
of Adam only can be ſaved, as I ſhall prove: 
And by that you may know that all Mankind 
are not the Seed of Adam; as I have clearly 
proved already. | 

As the Serpent-Devil was a bad Tree from 
his Creation; on the contrary I do affirm, that 
Adam was a good Tree from his Creation ; 
and altho' his pure Soul was defiled by ano- 
ther, yet was he liable, by Redemption to be- 
come a good Tree again, by the Prerogative 
Power of God. Know this Pollution of Adam's 
Seed was an Infirmity to them, and them only : 
For God ſuffered his own Seed to be ſubject 
to Infirmity, that they knowing themſelves 
to have been in a loſt State, might have juſt 
Cauſe to return Praiſes of Thankſgiving to the 
God of their Redemption, when the Light 
thereof ſhould ſhine in their Souls. The Seed 
of Adam being of God's divine Nature, came 


pure from him; and altha' God ſuffered it 
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1, to be corrupted and become foul, by being 


touched with Sin, yet when he ſhall waſh the 
7 i Soul clean from all thoſe Pollutions of the 


*X Fleſh, it will again become pure, as whe 


® firſt created. 
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This will be the true State and Condition of 
Adam and all his Spiritual Seed. And on the 
contrary, the Seed of the Devil. or Serpent, 
being an impure Quality originally, in what 


Soul ſoever it is left ro predominate, that Man 
or Woman is in a State of Reprobation, and ſo 
a2 Devil, and will be damn'd to Eternity. 


But in the greateſt of Devils, or deviliſh Men 
or Women, there may be ſome intrinſical Pre- 


* ſence, through an hidden Vertue, which may 


* cauſe them to cry out; O that 1 might die the 


Death of the Righteous! or that my laſt End 


maybe like his ! But when God taketh away 
this natural Preſence from the Seed of the De- 


vil, *rwill then become as when firſt created. 
* So whatever Men or Women dream of a De- 


vil without them, I affirm, that there's no De- 
vil to be damn'd, but that Devil that acts 
wickedly; and who are thoſe Devils, but Mien 


and Women? Therefore be adviſed to take 
care to ſearch within you; for I aſſure you, 


the Devil you fear is within you: And that 
there's no Reconciliation betwixt God and the 
fallen Angels, and never will; whatever ſome 
Men may dream, (through Ignorance of the 
two Seeds) of their Reconciliation : For the 
fallen Angels ſpoke of in Scripture arc 
thoſe produc'd — that Devil Cain, who 


was that Angel of Light; but, by his Rebel- 


lion againſt his God, he became an Angel of 
Dazknels, and will (wich bis Sced) ſo remain 
; to 


. 


to Eternity; for you read of no Redemption in F 
Scripture for the Sced of the Serpent, ootheir | 
Portion is eternal Damnation. 

Hereby tis manifeſt, Sin is no Infirmity to 
the Secd of the Serpent ; neither are they 4 
damn'd | for an Infirmity ; and God's Juſtice | f 
therein. | $ 
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LETTER II. 
In Anſwer to the Former. 


SIX, 5 
1 Have conſider'd yours, and, if I miſtake nf, 
the Senſe is (or at leaſt as far as I have to 
do with it) comprehended in the following 
Propoſitions: | 

J. That there is a Co-etzrnal Matter of 
which God made the World of wicked 
Men. 

IT. This Matter was a dead and inactive Be- 
ing. 

III. That it was oppoſite and contrary to the 

Nature of God. | 

IV. That it is impoſlible for God not to con- 
demn it, and every thing that was pro- 
duced from it, tho? it was by his own 
Efficacy that it was of inactive made 
active. 

V. That God made thoſe Men that he faves, 
not of this Matter, but of himſelf, i. e: of 
his own Nature; therefore he cannot con- 
demn them, becauſe he muſt then con- 
demn his own Nature, . e. himſelf. 

That there is any Co cternal Matrer I can- 
not allow, leaſt I ſhould not only fall into the 
3 but many more ſuch Abſurdities. 

lit, 

That God was not infinite, but limited 3 
and therefore imperfect, and conlequently de- 
fective, in as much as that Being muſt liave, or 
be, ſomething that he had not, or was not. 
And ſince, Secondly, Immenſity or Infinity is 
all Comprehenſion, i. e. comprehends every 
thing chat is under it; therefore ic muſt fot 
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low, That if there be any thing exempt from 
or contain'd under it, this immenſe Infinity 
and All-comprehending Being is deſtroy'd. Bur 
again, granting that there are two (or more) 
Co-eternal Beings, we deſtroy Priority, = * 

For how can that be ſaid to be firſt, that is 
but Co- eternal with another. And fince Pri- 
ority is neceſſary to conſticute a right Idea of 
an All-comprehended Being, which muſt be 
immenſe and infinite, not only in Power and 
1 Authority, but alſo in Eſſence and Exiſtence, 

20381 it muſt follow where this is nor, Infinity is de- 

| ſtroyed, therefore God is not (according to 

6.00] your Notions) infinite. 6) 

BI | |} Nor is he properly the Cauſe of any thing at 
- all. For in regard that whatſoever is ſaid to | 

| be the Cauſe of any thing (ſtrictly ſpeaking) 

| muſt find (or either produce or make) Mat- 

| ter, as well as Form, otherwiſe he is only an 

| 


Inſtrument or a concurring Cauſe, and is but 
11 ſecondary and not firſt. ' It muſt follow then, 

£881 that he that denies this, viz. That God is 
I | firſt, and conſequently to have made and | 
1 created all of Nothing, 3. e. not having any 
1 Matter to work upon, denies him to be any 
F Cauſe at all; and conſequently muſt be ranked 
1 with other active Beings, 

208 | You ſay this Being was a dead and inactive 
at | Mater; if fo, how could it offend ? It muſt 
1 either offend in act; but this cannot be, for 
118 it could not act before it did act, neither could 


ir put itfelf into adt; therefore whatſoever 
did put 1t into act muſt be guilty of that Crime 
that was imputed to it acting. It mult there- 
fore offend in its very Nature; but this was 
'P impoſſible ſince two eternal oppoſite and con- 
[i i rrary Beings cannot exiſt rogether, it being ab- 

140 ſurd in the very Term. But 
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But if it were poſſible, was there any Cauſe 


why God ſhould be diſpleas'd with it more 
than that with him ? for the ſame Reaſon was 


- ſufficient for the one as the other. 


Becauſe, for what Cauſe ſoever God was 
diſpleas d with it, for that very Reaſon it was 
or might be diſpleas'd with him, becauſe it was 
not as he is, then he might be angry becauſe 
he was not as that was, and both to no Purpole; 
becauſe one is out of the Power of the other 
to alter or change, for both are Eternal; and 
hatſoever is fo can never be otherways. 

Wherefore then, as there was no juſt Cauſe 
that any Eternal Being ſhould be prejudiced a- 
gainſt this Inerſe Matter, more than it might 
juſtly be againſt that, ir muſt follow, 

That the Fault was not properly in it, but in 
him that had an eternal Prejudice againſt it; 
becauſe, being equal in Date, they mult have 
equal Right to the Nature they enjoy. 

Therefore that one Eternity is prejudiced a- 
gainſt another Eternity, is as ridiculous as that 
one Eternity can be the Cauſe of another Eter- 
nity ; but thoſe being both abſurd, I conclude, 
there is not any Being eternally oppoſite roGod. 

Becauſe this muſt ſuppoſe another Eternity 
a 1 this Oppoſition; but this is abſurd : 

nd, 

It is impoſſible (as hath been hinted) that 
it ſhould be eſſential to both, to be eternal and 
oppolite, becauſe where the one is the other 
can't be; but the one is All- comprehending, 
therefore the other is comprehenced, but the 
comprehended cannot be a different Eternal 
Being from the comprehending; therefore they 
cannot exiſt eternally diſtin&, becauſe the com- 
prehended muſt be of the Nature of that which 


comprehends it, B 2 Nor 


* 


(026 : 


Nor can there be two Eternals, much lefs 
two oppoſite Eternals; becauſe whatfoever is 


- eternal muſt be infinite: For what is the No- C 
tion of Eternal, but an infinite Duration? And, 


what is ſuch muſt have infinite Properties to 
ſupport it, otherwiſe it could not ſubliſt eter- 
rally ; and what hath infinite Properties is in- 
finite, and what is infinite is unlimited, and 
what 1s unlimited comprehends all ; bur rwo 
infinite all-comprehending Beings cannot be 
together, | 

Nor can we admit of this contrary and op- 
polite Being, not only for the Reaſons given, 
but becauſe it deſtroys our Notions of God in 


another Senſe alſo: For inaſmuch as all Men 


ſuppoſe him to be without Confines or Limi- 
rations, to ſuppoſe a contrary and oppoſite 
Being is to induce us inta another Opint- 
on of him; and therefore we deſtroy what 
we endeavour to build; and tho* we acknow- 
ledge him in Words, we deſtroy him really, 
3 he cannot be ſubject to any ſuch 
thing. 1 

Is it poſſible for right Reaſon to admit of any 
Oppoſition to God Almighty? For not only the 
Word carries a Contradiction in it; for what is 
Almighty muſt have All-might in it; and con- 
{cquently all other Power and Might muſt be 
derived from it; but alſo becauſe whatſoever 
can oppoſe him muſt have an Exiſtence ind 
pendent on him, (as you ſay this Matter has.) 
and if ſo, then God is neither Almighty, nor 
Infinite, nor Eternal, but a Being like our 
ſelves, and therefore na God at all. 

Eut admit, that we could grant this, is it 
conſonant to even but a ſhallow Capacity to 
allow, that there is ſuch an Oppoſition to God 

| "99 Almighty 


v8 


1 


Almighty as he cannot conquer? But there 
is an eternal Matter, (you ſay) that is oppofire 
and contrary to God; but this eternal Being he 
cannot conquer, becauſe he cannot anihilate it; 


if he can anihilate ir, then it is not eternal; for 


whatſoever is ſo cannot be otherwiſe. 
Nor will it be of any Advantage to tell us God 
has condemned it, becauſe it exiſteth even then; 
therefore his doing ſo does no Ways prejudice it, 
mo nor ad vantage him at all: For he eternally did 
*®Zcondemn it, and muſt and will do ſo, becauſe 
(Las you ſay) it is impoſſible for God not to con- 
demn it, becauſe it was and will be eternally op- 
polite and contrary to him, and he to it. There- 
Fore he muſt be eternally uneaſy, and the other 
{as yet) no Ways diſadvantaged at all. 
© What then is the Advantage of giving this 
=®=&cad Matter a new Form, (as you call it) to Life? 
Would it not have been much better either to 
et it alone, ſince he could not become thereby 
more univerſal than he was? but he vas ſure to 
have more Plague, (it I may fo ſpeak) becauſe it 
would be then more active than before. Nay, it 
Jeems, (as far as our Apprehenſion can walk) that 
it would have been more prudent to have con- 
cealed it from whatever other Being he could; 
for then he might have been acknowledg'd as the 
One Infinite and Eternal, whereas now we can 
but conceive of him as a Part, which indeed is to 
deſtroy that noble, that excellent Idea or Notion 
that he is the Univerſal Comprchenſion of all 
— whatſoever is. Or, 
5 To have anihilated it, for then he had van- 
quiſhed it at once, and had rid himſelf of that 
eternal Oppoſition, and thereby become the Uni- 
verſal All, the ſole and univerſal Monarch, ſince 
now he had ſubjected all Things to himſelf; 
Whercas by giving it this new Form or Life, (as 
: | you 


W 


(22) 
you call it) it'was qualified to exert itſelf in a more ha 
oppoſite and contrary manner than before. This NI 
might have proved of bad Conſequence, fince as NM 
inactive it became active; for having now re- = to! 
ceived a new Form, 5. e. Life, might it not now du 
act upon God himſelf, as well as any other Being? 

Obj. But you'll ſay this is impoſlible, becauſe * "th: 
God is infinite : You deny this in the Thing, tho' Or 
you grant it in Words; for that can't be infinite, It | 
which does not comprehend all ; but that cannot : 
be comprehended by him, which is different, op- hi 
poſite, and contrary to him (as you ſay this Mat- be 
ter is.) Therefore, either God is not infinite, or 
at leaſt he is no more ſo than this eternal Mat- of 
ter; or, I muſt confeſs, I muſt be inform'd of mn 


you, what you mean by Infinity : Therefore, it WV 
is caſy to ſhew here, how this Matter, being ſo bee 
qualified, (as you ſay) might act upon God him- hi 
ſelf: But of this ſome where elſe. But you'll ſay, th 
it could nor be that God ſhould aninilate this ge 


Matter, for Reaſons to be given. | 

Either they are ſuch as are taken from the Im- F | 
poſſibility of it; and if it be impoſlible for God ro 7” 
do it, he is not infinite (as hath been ſaid) and " 
therefore muſt be pleaſed, as long as he hath a 10 
Eeing, with this unconquerable Being or Matter. * 
For it wiil be to liitle Purpoſe to ſay, that he hath ® 11 
conquer'd it by condemning and puniſhing it: ic. 
becauſe it ng a dead and inſenſible Matter, 0 


whatſoever of Life or Senfibility it hath is of God; 

and therefore whatſoever is puniſh'd muſt be this * 

Life, becauſe the other is inſenſible, and cannot ir 

be capable of Pains or Puniſhment. = 
Or, they muſt be ſuch Reaſons as are taken bn 

from the Neceſſity of its Exiſtence, in order to the M 


End deſign'd; and they are eicher ſuch as reſpectt 
God immediately, or this dead Matter immediately 
in order to his End: For, perhaps, he could * « 

| ad 


(23) 


te had no Creatures at all, if he had anihilated this 
Matter, fince he could not make em without 
„Matter; and there was no Matter but this. As 
for my Part, I can allow God Almighty to pro- 
© duce whatſoever he pleaſeth; and you roo ſeem to 
ſay ſomething like it, when you ſay, he made thoſe 
that he ſaves, not of this Matter, but of himſelf, 
or he could make Beings without this Matter; and 
if ſo he had no need of it to make any thing. 
Obj. But (ſay you) it was neceſſary to manifeſt 
his Glory, for his Attributes could not have 


— 


2 
* 


4 peen known without it, eicher by Manifeſtation, 
„or making known we mult underſtand the Act, 
of manifeſting or making known, that is either 


f amediately or immediately; the firſt is, God's AR 
without any intermediate Cauſe or Means; the 
ſecond is, When he uſeth Means, both which are 

his proper Work, tho' the one is more remote 
than the other ; or we muſt underſtand the Sub- 

Sect who is made to know, or to whom this Ma- 
F ifeftarion is given or made. 

Il deny then, that it is neceſſary at all to mani- 

) Felt God's Glory. For firſt, God's Glory (if we 

1 may fo ſpeak, tho' improperly) is to manifeſt 

Himſelf as he is. But this dead Being can't do 

To, becauſe indeed it proves him to be what indeed 
he is not, i. e. Finite, Secondly, It maniteſterh 
him to be neceſſitated to it, and could not mani- 
Feſt his Glory without it: Now an Infinite Being 
can't be obliged by any other Being whatever, be- 
> *Xauſe whatever obliges him diminiſhes him, or 
he is not Infinite becauſe he is Subject, therefore 
it diſhonourcth him. 
This Being, to whom God manifeſteth himſelf, 
muſt be either this dead and inactive Being or 

Matter, or himſelf, for there is no other; but to 

this dead Being it was impoſſible, becauſe dead 
and unintelligible, and to bimſelf it can't be, for 

= can infinite Wiſdom be ignorant of himſclf? 
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Obj. But (perhaps you may ſay) he therefore 
gave it Life, that he might manifeſt both his Ha- 
tred in Reprobation, and his abſolute Power and 
Authority by the Puniſhment inflicted. If hl 
manifeſted himſelf unto it by the Life he gave it, 
then it was given of himſelf unto it; for if it wal 
an unintelligible Being, whatſoever of Intelligi-. 
bility it had, it muſt have from God; but nothing it. 
is capable to receive a Manifeſtation, but that Mete 
which underſtands, bur whatſoever underſtandꝭ Mh. 
mult be of God, becauſe whatever is or was be- ei 
ſides him is dead and unintelligible, or doth not r. 
underſtand ; ergo, God maniteſts himſelf but to im 
himſelf, or in other Words, to the Underſtanding "an: 
that he had given it. im 
Obj. But he manifeſted himſelf unto it by the Fe 
Puniſhment inflicted, &-c. It hath been proved al. 
ready, that What God puniſheth is himſelf ; and, "Fre 
by the ſame way of Reaſoning, what he mani- In 
feſte th himſelf unto is himſeit, becauſe dead Mat- NI. 
ter is not perceptible of cirher Puniſhment or pe 
Manifeſtations. Therefore whatſoever of Life it ne 
hath, it is of and from God; nay, is (as it were/ 
God. Conſequently as his Puniſhment, ſo his 
Manifeſtation of his Reprobation and Hatred, and 
of his abſolute Power and Authority is but to him- *(w 
ſelf ; but, can any Man ſuppoſe that infinite Wiſ- Af . 
dom can puniſh it ſelf or need Maniſeſtation? WC 
Therefore we can conclude (with your ſelf) 


that he can't condemn his own Nature, that is, mo 


himſelf, Hence it is apparent, that you ſall into Mo | 


the ſame Abſurdity, (as you call it) that you re- we 


tort upon me. viz. That I make every thing God, Wen 
or a Part of him; for fince there is no Light or ric 
Life but God, it muſt follow that every thing that no 
hath it, is of or from him, who is the Beginning uc 
and End of all Things. | C deſ 

a Jam, 6:6, hir 


" = LETTER III. 


d 1 YE / 
I Anfoer to the Foregoing, 


„SIX, 
5 Have conſider'd yours, and find you have 
#1 grounded your Diſcourſe upon ſome few Propo- 
S itions, drawn up in Oppoſition to Matter being 
i SScernal ; in the Beginning of which you ſay, That 
IWhere is any co-eternal Matter you can't allow, 
„ eſt yon ſhould fall into many Abſurdities: As firſt, 
RN Irbat God was not infinite but limited, and therefore 
o Imperfect. And in another place, That if there is 
ny thing exempt from, or contain'd under it, this 
Immenſe infinite and all- comprehending Being is 
© geſtroy'd. 
This is not what can follow, by allowing Mattet 
, Fternal, for the Eternity of Matter did not dcitroy the 
Infinity of God, nor polſibly could; for how dead 
Matter ſhould deſtroy an infinite active Being | can't 
1 perceive, or that it was not Contained under this im- 
„ venſe, infinite andall comprehending Being is as im- 
) r and to ſay God is limited and defective, 
pbecauſe he was diſtin from Matter, is no Proof, 
| Without that Matter was capable of becoming active, 
- Twithour God's Power) and hereby to oppoſe him 
fo, chen indeed his Defectiveneſs and Imperfection 
would have appeared. 
Again you ſay, Granting that there are two (or 
1 more) co-cternal Beings, We deſtroy Priority hat 
o me is as abſurd as the other, unleſs thefe Beings 
vere active: For, ſuppoſe two (or more) dead, 
enſeleſs and unattive Beings, in them can be no Op- 
tion the one towards the other; for where there is 
vo Power to act, what Oppoſition can there be? Can 
| ſuch Beings (granting them ſuch from all Eternity) 
aeſtroy Priority in God? No: For he being the only 
Phinking, active and comprehending Being _ was 
1 | | tom 
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from Eternity, there could no Oppoſition ariſe in 
thoſe that were not ſo, to deſtroy the Priority of 


ſuch a Being. ah 
For acknowledging there were two Beings only, WM ©" 

a Being call'd a thinking active Being, and one a n. 
dead unactive Being, call d Matter, tis impoſſible this WF. 
ſhould make any Oppoſitiomagainſt the other to con- g. 
found Priority. Nor is it apparent, that a Being e- 41 
qual in Date, but not in Act, ſhould hinder the Prio- WF. 
rity of an active Being; which if prior in Act, then + 


in all-comprchending, infinite, immenſe Power and FF, 
Authority. Bur, to ſay he is not properly the Cauſe 

of any thing, unleſs he produced and made Matter, 55 
as well as Form, I can't allow ; or that he ſhould be b. 
inſtrumental only, or a concurring Cauſe, and not In. 
firſt, is as ridiculous. But ſay, my not allowing of 
it is no Proof, then tell me how this dead Lump . 
could have come into vital Form, without the Aſſiſt- | 
ance of the Almighty Power, and I'll grant what I 2 
difallow'd before? For ſuppoſe there had been more - 
active Beings than that one, (already created I mean) 2 
unable would they have been to have made out of that y 
dead Matter living Creatures; wherefore, in\doing 5 
what none beſides could do, he ſhows his Godlike 
Power. fe 
Jo fay 'tis reafonable that God did make the Fr 
World of Nothing, proves not your Aſſertion; for ſo 
Reaſon tells you, of Nothing comes Nothing, But 
becauſe you can't find out how Matter could be e- zn 
ternal without being God, you thence ſuppoſe he (t 
made it of Nothing; otherwiſe ſay you, He is Se- 4 
condary and not Firſt. Which Aſſertion is ridicu- jn 
louſly fooliſh in the Eyes of all; for allowing Matter 
eternal, does not make it before God, for at leaſt you 
muſt allow it but equal in Date: How therefore 
can God be but ſecond to what he's equal to? 


Again, ſay you, he that denics this, wiz. That WW js 
God is firſt, and conſequently made and created th 


all 
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« all of Nothing, 5. e. not having any Matter 
to work upon, denies him to be any Cauſe at all; 
and therefore only inſtrumental, and conſequently 

'> W muſt be ranked with other active Beings. This you 

2 Whave faid, but ſaying it only is nothing to the Purpoſe 

* Wwichour you could prove it; but that I believe you'd 
ind as impoſſible to do, as to reconcile two Contra- 

” Wdictions. For I ſee no Reaſon, that in denying God 

* N made the World of Nothing, is denying him to be 

F che firſt Cauſe ; for the Cauſe muſt be proved by 

the Effect, ſo the Effect proves the Exiſtence of the 

Cauſe. And ſince God's the firſt Cauſe of Life, tho 

not from Nothing, yet it proves him to be God, by 


- 
, 
. 
- 


being the Cauſe of that, which without him could 
not have been, which is Life. 

Again, you ask, If this Being was a dead and in- 
, active Matter, how it could offend? Suppoſe you 
grant it ſuch from Eternity, (from whence I ſappoſe 
you infer, that in the time of its being ſuch, is ſup- 


[ 
poſed by ſome, Offence was given to God, and for 
. 
; 


== which Reaſon God was offended with it, in which 
you greatly err;) yet being void of Life it could not 
offend ; for altho' it was equal in Date, yet not be- 
ing equal in Power, it could not offend nor be of- 
fended: For Offence can be given and taken by a 
Thinking Being only; and that Matter not being 

ſuch, could give no Offence to God. 
M.atter, in reſpect to its eſſential Subſtance, be- 
ing uncreate, and therefore to continue to Eternity, 
4 (bur not in Oppoſition to that diſtin Thinking Be- 
ing; becauſe, as before; no Oppoſition can ariſe 
in an Unthinking Being; ) nothing could hinder 
5 the Exiſtence of either; for where there's no Op- 
* poſition, there can be no Hindrance, nor can che 
Eternity of Matter ceaſe to be otherwiſe than dura- 
ble; and the Reaſon of its ſempiternal Continuance 
is this, What always was, muſt always be: God 
therefore being a Thinking Being, was an active Be · 
D 2 ing 
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ft ing, znd an AR can't be perform'd without Life, 
474 God being an active Being of all Light and Life, 
100 (which that Being call'd Matter had not) had not 
| al 00 only that Duration Matter had, but all the Proper. 

ties of a Thinking Being, which an Unthinking Be- 


Pg 


Big! ing has not. | | 
14 Nor can an Unthinking Being be free from Limi- Wi 
ee tation; for Infinity and unlimited Power are apply'd 
1 ff to nought but a Thinking Being; for which Reaſon Wi 
8 811008 that Matter has no Claim thereto, ſo the eternal Ex- 
. iſtence (tho not in Act) of two Beings, is apparent. Me 
14 Where there's not the Pow'r of acting, there's no 
Power to reſiſt; and where's not that, there's no 
Power of (which is the ſame) Oppoſition, as it was 
201018 with that Matter: For there were not two knowing Bl 
114 cternal Beings, but an cſſential Being all- know ing, 
I and Matter void of Knowledge. Thoſc Being, t 
1 from Eternity were diſtinct from one another; and N. be 


® 


altho* qual in Date, yet not in power; therefore 


r that latter was impotent and unable to limit the un- 3 
1 limited Being, where was all irreſiſtible Pow'r ſhow- Me 
T4 ing him to be God. : 1 

114 I ſappoſe, by this time, you will allow the Eter- . 

0 th) | nity of Matter, ſince diſrob'd of all thoſe inſinite Pro- Mu 

10 05 perties that would hinder the Being of a God, or rob I 

10 him of his boundleſs extenſive power; for how can 


| Infinity be confin'd, fince, in himfclf omnipotent, 
1 all Pow'r is deriv'd from him? Matter therefore being 
| h þ void of all Power, no Oppoſition could be made 
. thereby. So the unanimate Exiſtence of Matter, (in 

. reſpect of its being ſuch) in no wiſe detracts from 

1018 the Power of God. And the allowing ſuch a Being 
„ to have always exiſted diſtinct from God, not only 
. proves God to have been ſo from it, but the on- 
1 ly omniſcient Being that was. But Matter, in that 
Ml: | unſhapen contus'd Chaos, being void of all Proper- 
l ties included in a Thinking Being, detracted in no 
„ wile (as before] from the Iytinity of the all-know- 
e ing Being. 10 


( 29) 

J 
_ 
X 
oo 
„rover ?) Matter therefore being void of all theſe, 


n 
(+ 


d icing void of Motion, muſt conſequently be of all 
c Mꝛie Properties that are the Sources of Motion. Mat- 
„r therefore was not liable ro Damnation, or con- 
- emning. How can Wiſdom ſuppoſe Matter, bare 
4 Fee incident to either, (in the time of its being 
ch, . e. whilſt dead?) for neither have relation to 
SDught but what's alive. 

= Since Matter, in reſpect to its Duration, is appa- 
ently Eternal; let us now conſider of the Life twas 
dovw'd withal. 

5 Feil, Whether it was finite or infinite? 

z E Secondly, If finite, whether 'rwas not at the Do- 


mor's Diſpoſa] ? 
& Thirdly, It the Life it had was thro' his Power, 
active it became by his means active? 

Whether 'twas finite or infinite? 

ee ſaw all Things, both in Root and in Fruit, 

etore they were brought forth, he knew therefore 
; 

5 1 pleaſed 
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hether he is not juſtify'd in puniſhing it; ſince of 
| That's to be obſerv'd by Creation. As the Al- 
e could call as many different Spirits forth as he 
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(30) 
pleaſed by a Word ſpeaking, without imparting to 
them ought of himſelf, to ſolace himſel vides 

Which doubtleſs all wife Men will hold as undenia- 
, ble Truth. God, being all Comprehenſion, could 
not bedeficient in ſuch Knowledge; and ſuch Know- 
tedge being in God, whoſe Omnipotency none deny, 
what could hinder him from executing his Defign in 
reſpe& to his eternal Purpoſe, upon thoſe Creatures 
he had created? | 
Now granting all Effects proceed from the firſt 
Caufe, Life being produced, muſt be an Effect of the 
Pow'r of God; all created Beings therefore are finite. 
If finite, whether twas not at the Donor's Diſ- 
f poſal? 
| Since the Spirits of all created Beings are finite, , 
and wholly owe their Beings to God, they are by A 
unqueſtionable Right at their Creator's Diſpoſal. For 
if the firſt created Life appeared by the Power of his 
Word ſpeaking, it muſt be inferior to the Power that 
call'd it forth; and therefore in his Power to diſpoſe 
of at his Pleaſure, for the Manifeſtation of his Glory: 
For, how could a finite Being reſiſt that omniporent - 
infinite Being, (that was the Cauſe of its acting) and 
ſucceed therein, ſince no infinite Property of Act 5 
could be created in it? Therefore no created Being 
can deſtroy the Deſign of the uncreated one. | 
If the Life it had was thorough his Power, whe- 
ther he is not juſtified in puniſhing it, ſince of in- 
active it became by his Means active ? 
It is firſt neceſſary to conſider of the firſt Cauſe, be- 
fore any Effect, and ſee whether it was pollible for 
him to be known to be God, before we enter upon 
the Intent of God's Deſign in Creation. In order 
thereto : Granting a firſt Cauſe ro have exiſted 
before a Creation, yet could he not be known to 
have ſo exiſted, had he not created Life for that T3 
Purpoſe ; for how a firſt Cauſe ſhould be known 5 
without Life, is as impoſſible as Life to be without | 
| 2 
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a firſt Cayſe. So had not God created ſome 
Being, he could not have been known nor acknow- 
ledg d as the only eternal living Being, nor have 
made his glorious Excellencies manifeſt, but muſt of 
Neceſſity have enjoy d his glorious Excellencics a- 
lone. 

But as his Prerogative Royal was the Cauſe that 
mov id him to create, (on Purpoſe to manifeſt his 
Glory) it follows that Manifeſtation could not be 
without Creation. 

But whether this. created Life was himſelf or part 
of himſelf, it muſt be conſidered. 

Is it 759 * for an infinite Being to part with 
ought of his Infinity, without diſrobbing himſelf, in 
Part, of his Infinity, and the Creature thereby not 
become God- like by Virtue thereof? For was that 
Life Part of him, there had been no Difference; and 
as God call'd forth this Life, by his powerful Word, 
there could be nothing that was of his Nature, ſince 
he imparted to the Creature, ſo created, nothing of 
himſelf. For, had God not known by his omniſcient 
Power, that there was a certain Quality in that 
Chaos of confus'd Matter, which he had Power to 
call forth, for the Manifeſtation of his Glory, which 
would produce, when permitted to act, nought but 
Sin and Rebellion againſt rhe Creator, if he with- 
held his upholding Power from it, when created, he 
would have created nothing ; for therein lay the Ma- 
nifeſtation of his glorious Excellencies, that could 
ariſe from Creation, Salvation, and Damnation. For 
as by Contrarieties all Things are made apparent to 
us on Earth, fo, without them, nothing of his Excel- 
lehcies could ever appeared; for, how could he have 
manifeſted himſelf without the Appearance of Con- 
trarieties? as Heaven and Hell, Life and Death, 
Light and Darkneſs, he being the former of the 
Three, the Idea of the other add the Luſtre to him; 
which otherwiſe would not tranſparent appcar: S0 
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tis plain, they Three were originally diſtin from 


him; of which the Evil Fruit contilts * And had they 
not been originally diſtinct, they could not have 
proceeded from him, Hereby he appears to be a 
God of Order, and not of Confuſion. But you'll 
ſay, I've not yet made it appear, how it could be 
without him in an active State. I grant, that the 
Cauſe of its acting was from him; for had God up- 
held it in its created Purity, Impurity could by mo 
Means have laid hold on it. | * ö 

God being n 0 could kinder him 
from 55 into Life (tho of different Quality 
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that Serpent-Devil, which he had 
decreed ſhould not have the perpetual Enjoyment 
of his lorioub Excellencies, but remain in utter 


Darkneſs to Erernity, whilſt Adam and his Seed (the 


Divine Nature of God) are admitted to be celeſtial 
Ihabirants in tlioſe Regions with God, the Source 
of their pure Spirits. 0 | | 
In all this is God-juſtify'd ; who is God over All, 
as well of the Beginning as the End; Bleſſed for” 
cverm̃ore. 
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